This article presents a translation of a waqf document from the Ottoman archives of Aleppo. The author's contention is this waqfiyya bears witness to the resilience of Shiite presence in a predominantly Sunnite city.
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Up until the Mamluk era, Aleppo drew the attention of historians and chroniclers for the presence of a significant Shiite community that included a considerable number of religious scholars, among them the Banū Zuhra. This family clan, the progeny of the celebrated Shiite Imām Ja'far al-Ṣādiq descending from his son Isḥāq al-Mu'tamin,5 had settled in Aleppo from the region of Ḥarrān in northern Mesopotamia around the second half of the 10th century. It is possible that this move had been encouraged by the pro-Shiite Aleppan rulers at the time. In a relatively short period the Banū Zuhra managed to become an essential component of the city's influential leadership. This is revealed in a number of developments: the appointment of several members of the clan to top positions in the city's administration and their virtually uninterrupted incumbency as head (naqīb) of the fast-growing segment of the population claiming descent from the Prophet (al-ašrāf).6 The number of buildings and sites associated with them also attests to their eminence.7
The advent of the Mamluks in the second half of the 13th century heralded a marked decline for the Banū Zuhra in particular and the Aleppine Shiites in general. The diminishing number of entries for them in biographical repertories and local chronicles, coupled with the relocation of some of them to the countryside8 and the realignment of several others to Sunnism of the Shafiite persuasion, is clear evidence that the times had changed for the followers of , "Note in margine alla storiografia musulmana su Aleppo: una lista di naqīb al-ašrāf del XVI e XVII secolo", Rivista degli Studi Orientali, LXIX/3-4 (1990): pp. 381-6. 7 In particular, two madrasas, two masjids, a pavilion later converted to a Sufi zāwiya, a graveyard next to the shrine of al-Ḥusayn, one ḥammām, one orchard, a walkway (darb), two family residences (see Salati, Ascesa e caduta: pp. 12-3). 8 A stronghold of Syrian Shiism to this day, the village of al-Fū'a, a few kilometers east of Idlib, became a refuge for the Shiites of Aleppo, including some branches of the Banū Zuhra, early on in the Mamluk era (see Salati, M., "I villaggi imamiti della provincia di Aleppo in epoca ottomana", Rivista degli Studi Orientali, LXIII/4 (1989) : pp. 231-55).
'Alī and his ever-increasing offspring.9 Politically and otherwise the Shiites of Aleppo were thereafter disadvantaged, but they were far from extinct. It was politic to practice taqiyya -that is, dissimulation of one's faith under duress. This enabled them to conform to the prevailing religious exigencies of the day while surviving. Albeit much fewer in numbers and unacknowledged, Aleppine Shiites survived into the Ottoman era, a fact alluded to and sometimes laconically recognized in the literary historical material that covers the long Ottoman rule over Syria.10 For historians, however, research in the all-important local court records (sijillāt al-maḥākim al-šar'iyya) has made it possible for us to at least partially fill the gaps in the history of the Banū Zuhra -and consequently of Shiism in Ottoman Aleppo -at least from the mid-17th to the mid-18th century.11 From these we learn that in the 1630s, the Banū Zuhra reappear in the persons of two brothers, Aḥmad, the senior, and Bahā' al-Dīn al-Zuhrāwī, or Zuhrāzāda, 9 The shift to Sunnism of several of the Banū Zuhra is clearly detectable in the biographical entries recorded in the literary sources (see Salati, . This sort of connection between Shafiism and Shiism, whereby the former was used by the latter as a useful cover, is intriguing but still awaits thorough investigation. In our case, this is clear from what is recorded about the first of the Banū Zuhra allegedly to arrive in Aleppo, Abū Ibrāhīim Muḥammad famous as "the much praised" (al-namdūḥ): "The people of Aleppo were all Ḥanafites and knew no other doctrine until a man arrived from 'Iraq. Then Shafiism and Shiism began to spread among the population, because they [the Shiites] make use of the doctrine of Šāfi'ī as a cover" (al-Ṭabbāḫ, M.R., I'lām al-nubalā bita'rīkh Ḥalab al-Šahbā' (7 vols., Ḥalab: Dār al-Qalam al' Arabī, 1988/14082) See for example the titles by which he is described in the waqf text below. The family name Zuhrāwī was often translated in the Ottoman form Zuhrazāda (sometimes also Zuhrāwīzāda), the Persianate zāda standing as the indicator of high status in Ottoman Syria. 14 As naqīb al-ašrāf he was entitled to manage the famous waqf of Ipšīr Paša (established 1654), and the waqf for the ašrāf of Aleppo, which dated back to the Mamluk era. For a few years, he also held the administration of the waqf for the Two Holy Cities of Mecca and Medina in the province of Aleppo, and acted as qassām 'askarī (a court-appointed distributor of inheritance shares), two influential positions usually reserved for members of the Ottoman military class. He also received a daily salary for "reciting prayers" (du'āji) and was entitled to a yearly allowance from the qāḍīship of Jerusalem. 15 See the complete list of his properties and business activities in Salati, Ascesa e caduta:
pp. 157-8. 16 When dealing with the 16th and 17th centuries, as we are here, I think it is necessary to be wary of using the term a'yān, generally translated as either "notables" or "élite", since the term involves some ambiguity. I concur with Reilly when he points out that "the term needs to be disaggregated according to a distinction drawn by J. Clancy-Smith between "élites" and "notables" [. . .] Elites drew some, though not all, of their political authority from relationships with the state. Religious notables on the other hand tapped deep into other sources-sharifian descent, special piety, erudition, charity . . . the attributes demanded of the holy person. They wielded socio-spiritual and moral authority [. . .] . The respective bases of authority often were intertwined, but the basic distinction between That the two brothers held on to the religious identity of their ancestors is something not immediately evident in the literary sources. Both al-Ġazzī and al-Tabbāḫ -the two early 20th century historians who dominate in the historiography of Aleppo -give only incidental information on the subject at best. The first observes that "around the year one thousand of the hijra the Shiites of Aleppo took to disguising themselves and behaving like Sunnis. By doing so they managed to obtain [both] the favour of the rulers and high positions, which they then secretly used to harm the Sunnis. However, after Muṣṭafā Tahazāda crushed them, they went into hiding again".17
The second author mentions the Banū Zuhra/Zuhrāwī within the biographies of two members of the Kawākibī family, indicates that there were matrimonial links between the two families, noting also that the Banū Zuhra held the niqāba as late as the 11th / 17th century.18
All in all, this is intriguing but far from complete and conclusive evidence of the survival of Shiism in Aleppo. Therefore, evidence from the court records, as mentioned above, allows us to clarify and augment the picture inasmuch as they present Aḥmad al-Zuhrāwī holding the leadership of the ašrāf -which was by all means a key position in Ottoman Aleppo -for many years in the people of the military and scholarly/religious status is relevant to the social structure of Ottoman towns including Hama [. . .] . Elites owed their ascendancy to connections to the Ottoman state, forming a kind of aristocracy of service. Notables, in addition to their connection with the state, possessed autonomous cultural capital that flowed from their illustrious ancestry, their religious learning, and their association with mosques and Sufi lodges that they or their ancestors had founded" (Reilly, J., A small town in Syria. Hama in the 18th century (Oxford and Bern: Peter Lang, 2002): pp. 25-6, 135-6, brackets mine In Ottoman times and generally for Muslim families, the creation of a family waqf -being something like a private foundation -was a common practice whereby affluent families could at least hope to secure their properties and assets in perpetuity.20 The two Zuhrāwī brothers are no exception here. Having succeeded in strengthening their social and political standing among the urban élite, and in consolidating the family's wealth, they proceeded to make good use of the facilities allowed by the waqf. So much so that we know of not just one but two nearly contemporaneous waqf deeds signed by the two brothers. The first, dated 1064/1654,21 comprises a number of properties, including two houses and several plots of land outside the city's wall, and also the ownership of some shares of a soap factory in Idlib.22 The second, as will be seen below, includes a whole soap factory and a plot of uncultivated land.
However, something sets the Zuhrāwī endowments apart from all the others that we know from Aleppo. Specific terms laid down by the two donors in both their waqf documents reveal that if the line of designated beneficiaries becomes extinct, half of the waqf is to be transferred to benefit the shrine of Muḥassin/Muḥsin in Aleppo. Here we see that the Zuhrāwī acknowledged and supported the long tradition which made the two 'Alid shrines the common heritage of all the inhabitants of the city, irrespective of religious affiliations. There is nothing remarkable about this clause, except, perhaps, the fact that, 19 His years of tenure, as can be ascertained from the court records, are 1639-1642, 1648-49, 1653-1662, 1663-64, 1665-66 But what then of the other half if the waqf once the family is extinguished? It is here that we find something rather unique and out of the ordinary. The two brothers give clear instructions that it is to benefit the financing of the visit (ziyāra) to the shrine of Ḥusayn at Karbalā' . To the present writer this seems significant and revealing. Here we have a perfect piece of evidence needed to resolve the matter of the Shi'ite presence in Ottoman Aleppo and the identification of the Shiites with the Banū Zuhra/Zuhrāwī. Nowhere in the list of the waqfs of Aleppo compiled by al-Ġazzī do we find anything like it, nor, in my experience, does anything in the court records so clearly confirm the link.23
The sudden rise of a powerful competitor, the Ṭahazāda clan, on the one hand -as indicated by al-Ġazzī and indirectly confirmed in the court recordsand the gradual appropriation of the Zuhrāwīs' assets by the Kawākibī family through matrimonial relationships -a process made easier by the extinction of the male line of the Zuhrāwīs around the mid-18th century -was to put an end to any significant visible forms of Shiite presence in Aleppo until very recent times.
The Document
That which is within this legal volume and inside [this] In the name of God, the Compassionate, the Merciful, on Him we rely, Praise be o God, in Whose divinity's vast expanse the minds of the erudite are confounded, and in imagining His might discerning intellects are confused, while every pearl of Heaven and Earth reflects his Oneness, while He makes easy for those who serve Him the accomplishment of what they choose of good deeds so as to grant them His approval.
The prayer and peace may be upon His chosen Prophet, His selected messenger Muhammad, may God pray for him and save him, in prayer and in peace for as long as Heaven and Earth will last.
At the Court of the noble Law, At the Assembly of the honorable religion, Before its protector, the model of the illustrious, the pillar of the great, the compiler of legal matters and of the ordinances, he who solves the difficult problems of mankind, the man of many virtues and enlightened proofs, the arbitrator of the Law of Muḥammad, the servant of the religion of Muḥammad, he who abolishes the false innovations, the defender of the Muslim community, he who places his noble names with his elegant script;25 there appeared the two full brothers, [the one] the pillar of the learned and of the noble sayyids, the cream of the excellent ones of the glorious ašrāf, the model of the mantle of Muḥammad, the fruit of the tree of Muḥammad, his Excellency and our lord, sayyid Aḥmad afandī26 al-Zuhrāwī, the naqīb al-ašrāf of Aleppo at the time;27 [the other] the cream of the noble sayyids, sayyid ḥājj Bahā' al-Dīn jalabī.28 They both are the sons of the late noble and illustrious sayyid, he who passed away towards the mercy of his Lord the Compassionate, Ibrāhīm afandī al-Zuhrāwī, the naqīb al-ašrāf of Aleppo in his lifetime.29 Together they established a waqf which is comprised of the properties listed inside this esteemed written document. They both have called upon the witnesses mentioned below on their behalf30 to the effect of declaring to have established as eternal, perpetual, and permanent waqf, in good intention and in sound mind, what is included in their property in equal portions, without there being any legal adversaries or opponents. [The property is as follows]:
All of the soap-factory, in good condition and functioning, located in the prosperous town of Idlib "the Lesser", in its northern quarter, and which they built with their own money and for themselves in equal portions. They had purchased [the property] when it was nothing but a piece of land, known as al-Ḥayyāra, surrounded by a wall and with an underground space, from:
Muṣṭafā The document contains his acknowledgment of the legal nature of the selling carried out by the sellers and the building authorization given to the abovementioned brothers in conformity with what was explained.
The soap-factory includes two large copper cauldrons (qidr) weighing three qinṭār ḥalabī36 which they had repaired and renovated with their own money; forty new cisterns, which they quarried and reconstructed for the storage of olive oil, four new water cisterns, one watermill, nine chambers (awda?),37 eight iron buckets, one platform scale, the above-mentioned underground cave, an open-air courtyard, and two new ovens for the two cauldrons. It also includes conveniences, accessories, and the legal rights [to these].
It is bordered to the south by the house of 'Abd al-'Azīz and the house of ḥājj Aḥmad, and completely by the bayt al-Ašqar; to the east by the courtyard which is the property of the two donors, and by the al-Baydar land; to the north by the road, a part of which divides the soap-factory from the piece of land mentioned below, and that is where the entrance to the soap-factory is; to the west by the soap-factory a part of which belongs to the [other] waqf established by the above-mentioned two brothers [in the year 1064/1654]. It is known as the al-Ṭūbāl soap-factory.38 The rest of the al-Ṭūbāl soap-factory is the property of their sister's son, the pillar of teachers and of ašrāf, the noble 34 Here the land upon which the town stood is probably meant. The Šayḫūn waqf included a small portion of Sarāqib, another relatively important town in the rural north-west [The said waqf is also comprised of] all the piece of land, which is vacant and barren, known as al-Marāḥ to the north of the soap-factory. It was transferred to them [i.e. the founding brothers] by way of legal purchase from the young man by the name of Jibrī'īl b. Muḥammad, who acted as his own legal agent and as the legal representative of the two full-sisters Bākiya and Iḥsān, upon confirmation of his proxy on their behalf by way of legal and just evidence, in conformity with what is reported in the legal document in their possession which bears the date of the 19th of Ḏū l-Qa'da of the year 1065 [/20 September 1655]. It was signed by our lord the above-mentioned Muṣṭafā afandī the judge of the said town. It is bordered to the south by the road that separates it from the said soap-factory; to the east by the property of ḥājj Naṣrallāh; to the north by the property of Muṣṭafā al-Zahrān; to the west by the property of the said seller.
All of this [the soap factory and the piece of land] with its borders and the whole of its rights that are within and without it, [now] constitutes a legal and legitimate waqf, it is an authentic and lawful pious donation, closely connected in its beginning, middle, and end.
The waqf is established initially for the benefit of the two of them during their lifetime, for as long as they live, without sharing nor opposition from anyone, and equally;40 then, after each of them, and after a long life, half of what was mentioned above will be for the benefit of their respective surviving children from their offspring, male and female, according to the prescribed legal shares. This is so arranged on the condition that if a daughter from the offspring of one of the two founders should marry after this, she would lose her rights for as long as she is married; were she already married, she would have no rights whatsoever, whereas were she unmarried or without a husband she would benefit from what has been established together with her brothers. If one of their daughters should marry, her right to the profits of the waqf would fall to the benefit of her brothers. Had she been then without a husband she would get her share back, but if she should (re-)marry, her rights would again revert [to her brothers]. The children of their daughters, both male and female, have no rights to the said waqf if their (the two donors') male children, and the sons of their (the two donors') male children and the sons of the sons of the sons of their (the two donors') male children are still alive.
Then, following the two donors' male children, the waqf will benefit his41 children, the males to the exclusion of the females, in equality and without favoring one over the other brother; then, their children's children, and their children's children's children, the male ones, and so on, generation after generation, time after time.
The children will receive nothing as long as their father is alive. If one of the male children, from among the children of one of the two donors, should die before benefitting of the said waqf, leaving one or more sons, then this son or these sons will benefit of what his/their father would have enjoyed when alive, according to his/their share of inheritance.
If the male line of one of the two donors should die out with no one left of the constituent's descendants solely in the male line, then half of the half [of the waqf 's proceeds], that is one-fourth, will go to the surviving sons of the females from among the descendants of the donor whose descendants in the male line had died out. This according to the legal prescription of the law of inheritance that gives the male the share of two females.
The remaining half of the half, that is one-fourth, will go to the male children and their male children from among his [one of the donor's] brother's children in equal shares.
Should there be no one from among the children of the females' descendants of one of two (i.e. the donors), after the extinction of the males and of their male children, then half of the it will go his brother's surviving children from the progeny of the males.
If one-fourth [of the waqf's proceeds] has gone to the children of the females' descendants of one of the two donors after the extinction of the male line, and when also the children of the females would be extinguished, then this one-fourth will also go to the male children of the brother's male children, in addition to the rest of the waqf.
Should the male children in the male line from the progeny of both the two donors die out, then the waqf will go to the children of the female descendants of the two donors, according to the legal prescription of the law of inheritance that gives the male the share of two females, then to their children, male and female, then to their children's children, accordingly.
In case of the total extinction [of any progeny from the two founders], and should the earth be void of anyone related to the progeny of either of the two donors, then half of the waqf will be for the benefit of [those who] visit the shrine of the Lord of the Martyrs, the Cave of the Ṭālibīs, the Magnanimous Imām, his Excellency the Imām al-Ḥusayn, son of the Commander of the Faithful, the Magnanimous Imām, the Master Lion, the Victorious Lion of God, the Imām 'Alī b. Abī Ṭālib -may God be pleased of them all -which is in Karbalā' . The other half will be a waqf for the benefit of the shrine of the Imām sayyid Muḥassin, may God be pleased with him, which is outside [the walls of] the city of Aleppo.
Should it not be possible to deliver the profits from the half of the waqf to the said shrine [of Karbalā'] as a result of the interruption of communications, then the whole waqf will be for the benefit of the shrine of the Imām Muḥassin in Aleppo.
Should it be impossible for the shrine of the Imām Muḥassin to benefit from this waqf, then the whole waqf will be for the benefit of the shrine of Karbalā' . But should the delivery of the profits to the advantage of the shrine of Karbalā' be impossible, then the whole waqf will benefit the poor among the Muslims of Aleppo.42
So be it forever and ever and for all eternity, until the time that God will inherit the Earth and everything in it, since "He is the best of inheritors".43
The two mentioned-above donors stipulate that the administration of their waqf will be the responsibility of the perfect sayyid, his Excellency Aḥmad afandī during his life, whereas the supervision will be the responsibility of his brother sayyid ḥājj Bahā' al-Dīn jalabī. Should one of them die, the administration will fall to the remaining brother, and the most senior among the children of the deceased will act as supervisor.44 42 According to the Ḥanafī school (with the notable exception of Abū Ḥanīfa) "it is required for the validity of a waḳf that the designation of the beneficiaries should include a final class whose existence is regarded as perpetual, such as the poor": Peters, s.v. "Waḳf": p. 61. 43 A reference to Qur'ān 21:89. 44 For the Ḥanafī school, and Abū Ḥanīfa in particular, it is permissible for the constituent to appoint himself as waqf administrator (mutawallī) during his lifetime.
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After their (the two donors') passing, the senior-most of the children of whoever of the two [brothers] will act as administrator, the senior-most of the children of the other brother will act as supervisor. Should the waqf go to the children of the female descendants after the extinction of the male children, the senior-most, and so on, of the progeny of the female descendants will be the administrator, and the senior-most, and so on, of the progeny of the other [brother's] female descendants will be the supervisor.
Should the waqf go to one of one the two donors' children, the senior-most of them will be the administrator, while one of the others will act as supervisor.
Should the waqf go to the two shrines, the administrator of the shrine of the Imām Muḥassin will manage it and the administrator of the shrine of Ḥusayn will act as supervisor.
Should it go to the poor, then their qāḍī in charge at the time will be the administrator. 45 They also stipulated that the administrator after them is to take care of it by making use of the waqf income and what remains of it . . . [illegible]), increase of his salary. Every year he will use ten ġirsh riyālī from the profits of the said soap-factory for the benefit of the poor of Medina the Illuminated -the best prayer and salute upon her. He will entrust this sum year after year at the departure of the Syrian pilgrimage caravan with a Muslim merchant who will distribute it there.46 Every year he (the administrator) will deliver five raṭl of pure olive oil to the administrator of the waqf of the Great Mosque erected for the mention of God's name in the said town.47 The oil will be used to light up the mosque during the blessed month of Ramaḍān.
He will also pay every month a half ġirsh asadī for a Qur'anic reader to read every day selections of the Noble Qur'ān . . . [illegible] . He will dedicate the reward resulting from this to the soul of noblest of God's messengers -may God pray for him and save him -to the soul of the two donors, their father and the deceased Muslims. Should anything remain after all this, it will be divided among the beneficiaries as heretofore established. The two founders appointed48 [the so-and-so administrator of the said waqf so as to bring it to completion and make it effective on the condition of retaining the right to dismiss him at any time should they so wish. They turned the waqf over to him and he accepted it.
Then the said founders wished to contest their waqf adducing as evidence that according to the opinion of the Great Master Abū Ḥanīfa -may God be pleased with him -the waqf is not legally operative and effective. The administrator appointed for the registration of the waqf opposed them in this matter by stating that even if the waqf is not legally operative and effective according to the opinion of the said Master, it is so nonetheless valid according to the opinions of the two Great Masters, Abū Yūsuf and Muḥammad al-Šaybānī -may God have mercy on them in this world and in the hereafter. When the two parties argued and debated before the judge, the administrator requested a ruling in favor of the validity of the waqf and its permissibility according to the opinions of the said two Masters. Then the judge complied with his request, accepted his claim and ruled in favor of the waqf 's validity and irrevocability in accordance with the opinions of the two Great Masters mentioned above, his knowledge of the different opinions among the ancient Masters regarding the waqf notwithstanding].49 48 The last part of the document was not available to me. For the sake of completion, I have reconstructed the following text by comparing with other similar cases found in the court records. 49 This procedure is typical of the Ḥanafī school as "Abū Ḥanīfa asserted that a waḳf is only irrevocable if the founder establishes it as from the moment of his death or if it is affirmed by a ḳāḍī's sentence. If a person founds a waḳf during his lifetime, Abū Ḥanīfa holds that the waḳf remains his property and he may revoke the waḳf by alienating its property. After his death, the property reverts to his heirs. Establishing a waḳf during one's lifetime is, in Abū Ḥanīfa's view, nothing else than a vow to donate the proceedings of the waḳf property to the beneficiaries at the moment of one's death. This opinion, however, was not followed by his companions Muḥammad al-Šaybānī and Abū Yūsuf, who held, like the jurists of the other legal schools, that establishing a waḳf is an irrevocable and binding act. In order to dispel all doubts about the binding character of a waḳf, Ḥanafī practice was for the founder to have recourse to judicial proceedings. The standard procedure was that the founder, after having handed over the waḳf property to the administrator, would reclaim it alleging that the waḳf was revocable according to Abū Ḥanīfa's doctrine. The judge then would establish the irrevocability of the waḳf by giving judgement according to the doctrine of Muḥammad al-Šaybānī and Abū Yūsuf and finding for the defendant." (Peters, s.v. "Waḳf" 3: p. 62 What occurred was written and recorded upon request on the 12th day of the month of Rabī' I of the year 1066 [/9 January 1656]. 
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‫ب‬ � ‫ا‬ ‫و‬ ‫ب‬ � � ‫و‬ ‫ب‬ �� � ‫ق‬ � � ‫و‬ ‫ل‬ � ‫ا‬ ‫ل‬ � � � ‫أ‬ ‫ا‬ ‫ب‬ � � ‫�م‬ ‫ق‬ � ‫ع‬ � ‫ر‬ ‫م‬ ‫ل�‬ ‫ا‬ . . . ‫ق‬ � � ‫و‬ ‫ا‬ � ‫ح‬ � ‫م‬ ‫و‬ ‫ق‬ � ‫ع‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ر‬ ‫ب‬ ‫ل��س��‬ � ‫ا‬ ‫ا‬ ‫ب‬ �� ‫�ه‬ ‫ق‬ � � ‫و‬ ‫ا‬ � ‫ط‬ ‫�م��‬ ‫ق‬ � ‫ب‬ � � ‫ا‬ � ‫�م‬ ‫ط‬ ��� ‫ب‬ � ‫ل‬ � ‫ا‬ � ‫ل‬ �� ‫ع‬ ‫�ه‬ ‫ق‬ � ‫و‬ ‫ا‬ � ‫ط‬ ‫�م��‬ ‫ق‬ � ‫ب‬ � � ‫ل‬ � � � �� ‫ب‬ � � ‫و‬ ‫ب‬ ‫ق�‬ �� ‫ب‬ � ‫ا‬ ‫م‬ ‫ب‬ ‫ح��س�‬ � ‫�ه‬ ‫ب‬ � � ‫ر‬ ‫ا‬ � � � ‫�م��‬ ‫و‬ ‫ه‬ �� ‫ع‬ ‫ا‬ ‫و‬ ‫ق‬ � � ‫و‬ ‫ل‬ � ‫ق‬ � ‫ب‬ ‫م‬ � � ‫��س‬ ‫ق‬ ‫م‬ � � ‫ل‬ � ‫ا‬ ‫و‬ ‫�ه‬ ‫ط‬ �� ‫أ‬ � ‫ا‬ ‫ر‬ ‫ش‬ ��� ‫و‬ ‫�ه‬ ‫�م‬ ‫و‬ ‫ب‬ � ‫ل‬ � ‫و‬ ‫�ه‬ ‫ق‬ �� ‫ح‬ � � � �� � �� ‫ب‬ � ‫ق‬ �� ‫ق‬ ‫م‬ � � ‫ب‬ � � �� ‫ق‬ � � �� ‫ق‬ � � ‫ق‬ � ‫ب‬ � ‫أ‬ ‫ا‬ ‫و‬ ‫ق‬ � � �� ‫ق‬ � ‫ب‬ ‫ق�‬ �� ‫ب‬ � ‫ر‬ ‫ر‬ ‫ق‬ �� � � ‫ق‬ � ‫و‬ ‫ق‬ � ‫ق‬ �� � � ‫ح‬ � ‫ق‬ � ‫�ه‬ ‫ق‬ �� ‫ب‬ � � ‫ح‬ ‫رو‬ ‫ش‬ ‫ل����‬ ‫ا‬ ‫و‬ ‫ر‬ ‫ر‬ ‫ق‬ �� � ‫ل��‬ ‫ا‬ ‫�ه‬ ‫ق‬ � ‫ق‬ � � ‫ا‬ � ‫ع‬ ‫ر‬ ‫ب‬ �� ‫ب‬ ‫ح‬ � ‫ق‬ � ‫ا‬ � ‫ل�‬ ً ‫ا‬ � ‫ق‬ �� ‫ع‬ � ‫ا‬ ‫ر‬ ‫�م‬ ‫و‬ ‫م‬ ‫ا‬ ‫�ل‬ ‫ع‬ ‫أ‬ � ‫ال‬ ‫ق‬ ‫�ه‬ � ‫أ‬ � ‫أ‬ � ‫ال‬ ‫ب‬ ‫ق�‬ �� ‫ب‬ � ‫ب‬ � � ‫ا‬ � ‫ق‬ � � ‫و‬ ‫أ‬ � ‫ال‬ ‫ر‬ ‫�م‬ ‫أ‬ ‫ا‬ ‫ق‬ � ‫ب‬ � � ‫ق‬ � � ‫ر‬ ‫ا‬ � ‫ب‬ ‫ح‬ � ‫�ل‬ ‫ا‬ ‫ب‬ � � ‫ا‬ ‫�ل‬ ‫ب‬ ‫ح‬ � ‫�ل‬ ‫ا‬ � ‫ب‬ � ‫ا‬ � ‫ل�‬ ‫ا‬ � ‫ع‬ ‫ر‬ � � �� ‫ل���‬ ‫ا‬ ‫ع‬ ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ق‬ ‫�ه‬ ‫�م‬ �� ‫ب‬ ‫ح‬ � ‫ب‬ � ‫ب‬ � � � � � � ‫ق‬ ��� ‫ب‬ ‫�م‬ ‫ل�‬ ‫ا‬ ‫ق‬ � ‫ق‬ � � ‫ا‬ � ‫ب‬ �� ‫ل‬ � ‫ا‬ �� ‫ب‬ �� ‫ع‬ � � � ‫ر‬ ‫و‬ ‫ل‬ � ‫ا‬ ‫ر‬ ‫ق‬ �� � � ‫ب‬ � � ‫أ‬ ‫ا‬ ‫ه‬ ‫رر‬ ‫ح‬ � ‫م‬ ‫ا‬ � ‫ب‬ ‫ح‬ � � � � ‫ب‬ �� � ‫ل�‬ � ‫ا‬ ‫ء‬ ‫ا‬ � � � ‫�ل‬ � ‫ع‬ ‫ل�‬ � ‫ا‬ � � �� ‫ل‬ � � � ‫أ‬ ‫ا‬ ‫ور‬ ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫و‬ ‫ء‬ ‫ا‬ ‫�ل‬ ‫ب‬ �� ‫ل‬ � ‫ا‬ ‫ب‬ � � ‫ع‬ � ‫ق‬ �� ‫ق‬ ‫�م‬ �� ‫ح‬ ‫و‬ ‫ور‬ ‫ر‬ ‫ل���‬ � ‫ا‬ ‫و‬ ‫ق‬ ‫�ه‬ ‫ب‬ �� ‫��م‬ � ‫ق‬ ‫�م‬ ‫ل�‬ ‫ا‬ � ‫ب‬ � ‫ق‬ �� ‫ب‬ �� � � ‫ح‬ � ‫ب‬ �� ‫�ل‬ � ‫ح‬ ‫ق‬ ‫�ه‬ ‫ب‬ � ‫ق‬ � � �� � ‫ب‬ � ً ‫ا‬ � ‫ق‬ �� ‫ب‬ ‫�م‬ � ‫ا‬ � ‫ق‬ � � ‫�ه‬ ‫�م‬ � ‫ل‬ � ‫و‬ ‫�ه‬ ‫ب‬ �� � ‫ب‬ � ‫ر‬ ‫و‬ ‫ب‬ �� � � ‫ب‬ ‫ع‬ ‫ل�‬ � ‫ا‬ ‫�ك‬ ‫ل‬ � � ‫ل�‬ ‫ا‬ ‫�ه‬ ‫ب‬ �� ‫ع‬ � ‫ا‬ � ‫ب‬ �� � � ‫ع‬ � ‫و‬ ‫ر‬ ‫و‬ ‫ش‬ ‫��س‬ ‫ب‬ ‫م‬ � � ‫ل‬ � ‫ا‬ ‫و‬ ‫ش‬ �� ‫ع‬ � ‫ب‬ �� ‫ل‬ � ‫ا‬ ‫م‬ ‫قو‬ � ‫�ه‬ ‫ق‬ �� ‫ق‬ �� � � ‫ش‬ � ‫�ه‬ ‫ب‬ � ‫و‬ ‫م‬ ‫ق‬ ‫ح�‬ � � ‫ل‬ � ‫ا‬ ‫ب‬ � � �� ‫ح‬ � ‫ل‬ � ‫ا‬ ‫�ه‬ ٰ ّ ‫�ل‬ � ‫ل‬ � ‫ا‬ ‫م‬ ��� ‫ا‬ � ‫ب‬ � ‫�ه‬ ‫ق‬ �� ‫��م‬ ‫ب‬ ‫ط‬ ‫ع��‬ � ‫ر‬ ‫و‬ � � �� ‫ق‬ � ‫ق‬ � ‫ب‬ � � ‫ق�‬ �� ‫ح‬ � ‫ق‬ � ‫و‬ ‫ء‬ ‫ا‬ � � � ‫�ل‬ � ‫ع‬ ‫ل�‬ � ‫ا‬ ‫م‬ ‫ا‬ � � � ‫ب‬ �� � ‫أ‬ ‫ا‬ ‫�ه‬ ‫ق‬ �� ‫ق‬ ‫�م‬ ‫�ه‬ ‫و‬ ‫ل‬ � ‫أ‬ ‫ا‬ ‫ء‬ ‫ا‬ �� ‫ق‬ � ‫ب‬ � � ‫ق‬ � ‫ب‬ � � ‫ق‬ �� ‫ب‬ �� � � ‫ق‬ � � ‫و‬ ‫ق‬ � � ‫ب‬ �� ‫ل‬ � ‫ا‬ ‫�ه‬ ٰ ّ ‫�ل‬ � ‫ل‬ � �� ‫��م‬ � ‫ح‬ � ‫�ل‬ ‫ا‬ ‫ر‬ ��� ‫ق‬ � ‫و‬ ‫ء‬ ‫ا‬ ‫م‬ ‫ل���‬ � ‫ا‬ ‫و‬ ‫ب‬ � � ‫ر‬ ‫أ‬ � ‫ال‬ ‫ق‬ � ‫ا‬ ‫ر‬ ‫د‬ ‫ب‬ � � ‫�م‬ ‫ق‬ ‫ه‬ ‫ر‬ ‫د‬ ‫ل‬ � ‫ك‬ ‫�ه‬ ‫ق‬ � ‫ق‬ ‫م‬ � � ‫ب‬ � ‫ا‬ �� ‫ح‬ ‫و‬ � ‫ل‬ �� ‫ع‬ ‫ل‬ ‫د‬ ‫و‬ ‫ء‬ ‫ا‬ ‫�ل‬ ‫ق‬ �� � � ‫ع‬ ‫ل�‬ � ‫ا‬ ‫ل‬ ‫و‬ ‫ق‬ �� � � ‫ع‬ � ‫و‬ � ‫ب‬ �� � ‫ل‬ � ‫ا‬ � ‫ب‬ � ‫�ه‬ ‫ق‬ �� ‫�ل‬ � ‫ع‬ ‫ل‬ � ‫ب‬ � � �� ‫ب‬ �� ‫ق‬ �� ‫ق‬ ‫�م‬ ‫ل‬ � ‫ق‬ � ‫ا‬ ‫ق�‬ �� ‫ب‬ ‫ح‬ � ‫�ل‬ ‫ا‬ ‫ل‬ � ‫ع‬ � ‫ب‬ � � � � ‫ب‬ � � ‫�م‬ ‫ء‬ ‫ا‬ � ‫ش‬ ‫��س‬ ‫ق‬ � ‫و‬ ‫ه‬ ‫ا‬ ‫ر‬ ‫ا‬ � ‫ق‬ �� ‫ب‬ ‫ح‬ � ‫ق‬ � ‫ا‬ � ‫�م‬ ‫ه‬ ‫د‬ ‫ا‬ � ‫ب‬ �� ‫ع‬ � ‫ب‬ � � ‫�م‬ ‫ه‬ ‫ا‬ � ‫ب‬ � � �� ‫ق‬ � ‫ر‬ ‫ا‬ ‫ب‬ � � ‫ل�‬ ، ‫م‬ ‫��ل‬ ‫��س‬ ‫و‬ ‫�ه‬ ‫ق‬ �� ‫�ل‬ � ‫ع‬ ‫�ه‬ ٰ ّ ‫�ل‬ � ‫ل‬ � ‫ا‬ � ‫ل‬ �� � � ، � ‫م‬ ‫ح‬ ‫م‬ � ‫ب‬ �� � � ‫ط‬ ��� � ‫ل���‬ ‫ا‬ ‫�ه‬ ‫ل‬ � ‫و‬ ‫��س‬ ‫ر‬ ‫و‬ ‫ب�‬ � ‫ق‬ ‫�م‬ ‫ب‬ ‫ح‬ � � � ‫ل��‬ ‫ا‬ ‫�ه‬ ‫ق‬ � ‫ب‬ ‫م‬ � � ‫ب‬ � � ‫ل‬ �� ‫ع‬ ‫م‬ ‫ا‬ ‫�ل‬ ‫ل��س‬ � ‫ا‬ ‫و‬ ‫ق‬ ‫ه‬ ‫و‬ ‫�ل‬ � � � ‫ل��‬ � ‫ا‬ ‫ء‬ ‫ا‬ ‫م‬ ‫ل���‬ � ‫ا‬ ‫و‬ ‫ب‬ � � ‫ر‬ ‫أ‬ � ‫ال‬ ‫م‬ ‫ا‬ ‫د‬ ‫ا‬ � ‫�م‬ ‫ب‬ ‫ق�‬ �� � ‫أ‬ � ‫ا‬ ‫د‬ ً ‫ا‬ � ‫�م‬ ‫ا‬ ‫�ل‬ ‫��س‬ ‫و‬ ‫ق‬ ‫ه‬ ‫و‬ ‫�ل‬ � � � ‫�ه‬ ‫ق‬ �� ‫ل‬ � ‫و‬ ‫ق‬ �� ‫�م‬ � � �� ‫ل‬ � ‫ب‬ � ‫ق‬ �� ‫ب‬ ‫�م‬ ‫ل�‬ ‫ا‬ ‫ب‬ ‫ق�‬ � �� ‫ل‬ � ‫ا‬ ‫ل‬ � ‫ب‬ �� � � ‫ح‬ � ‫م‬ ‫و‬ ‫ب‬ �� � ‫ق‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ع‬ ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ � ‫�ل��‬ � ‫ب‬ ‫ح‬ � � � �� ‫ب‬ � ‫ر‬ ‫ب‬ �� ‫ح��‬ � �� ‫ق‬ �� � � ‫ب‬ � � �� ‫ع‬ � ‫ب‬ � ‫و‬ ‫ق‬ � ‫ا‬ ‫�ل‬ ‫ك‬ � � ‫ش‬ ‫�م��س‬ ‫ل‬ ‫ا‬ ‫�ل‬ ‫ح‬ ‫م‬ ‫ا‬ � ‫ك‬ � ‫ح�‬ ‫أ‬ � ‫ل‬ ‫ا‬ ‫و‬ ‫ا‬ � ‫ق‬ � ‫ا‬ � ‫ب‬ � � �� ‫ق‬ �� � ‫ل�‬ � ‫ا‬ ‫رر‬ ‫ح‬ � ‫م‬ ‫م‬ ‫ا‬ � ‫ب‬ ‫ح‬ � � � � ‫ب‬ �� � ‫ل�‬ � ‫ا‬ ‫ق‬ � � ‫ا‬ � ‫ع‬ ‫أ‬ � ‫ل‬ ‫ا‬ ‫ق‬ ‫ه‬ �� �� ‫ع‬ � ‫م‬ ‫ا‬ � ‫ل‬ � ‫ل�‬ � ‫ا‬ ‫ق‬ � � ‫ا‬ ‫و‬ ‫ل�‬ ‫ا‬ ‫ق‬ ‫ه‬ ‫و‬ �� ‫ق‬ � � ‫ق‬ ‫ه‬ ‫د‬ ‫ا‬ � ‫ب‬ ‫ح‬ � � � � ‫ل��س‬ � ‫ا‬ ‫م‬ ‫د‬ ‫ا‬ � ‫ب‬ ‫ح‬ ‫ق‬ ‫�ه‬ ‫ق‬ � �� ‫��م‬ � ‫ح‬ � � � ‫ل��‬ ‫ا‬ ‫ق‬ ‫�ه‬ ‫ع‬ � ‫ق‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫م‬ ‫اك‬ � ‫ح‬ ‫ق‬ ‫ه‬ ‫ق�‬ �� ‫ب‬ �� ‫ل�‬ ‫ا‬ ‫ب‬ ‫ق�‬ �� ‫�ه‬ ‫ا‬ ‫ب�‬ �� ‫ل‬ � ‫ا‬ ‫و‬ ‫ق‬ ‫ه‬ ‫ق�‬ �� ‫ش‬ �� � ‫ل�‬ � ‫ا‬ ‫ل‬ � ‫أ‬ � ‫ا‬ � ‫ب‬ � � �� ‫ب‬ �� � ‫ل�‬ � ‫ا‬ ‫ق‬ � � ‫ب‬ ‫د‬ ‫م‬ ‫ا‬ � ‫ب‬ � ‫أ‬ � ‫ال‬ ‫ب‬ �� � ‫ق‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫�ه‬ � � ‫�ل‬ ‫ا‬ ‫ع‬ ‫ب‬ � � ‫ا‬ ‫و‬ ‫ل‬ � ‫ا‬ � � ‫و‬ ‫ل�‬ ‫ا‬ ‫ق‬ ‫�ه‬ ‫ق‬ �� ‫�م‬ ‫ا‬ ‫�ل‬ ‫��س‬ ‫أ‬ � ‫ال‬ ‫ق‬ ‫�ه‬ ‫ل‬ � � ‫ل�‬ ‫ا‬ ‫ق‬ � ‫م‬ ‫ا‬ � ‫ح‬ ‫ق‬ ‫�ه‬ ‫ق‬ � ‫د‬ � ‫ل‬ � ‫ا‬ ‫ع‬ �� ‫ب‬ �� ‫ل‬ � ‫ا‬ ‫ق‬ � ‫ح‬ � ‫ا‬ � ‫�م‬ ‫ق‬ ‫�ه‬ ‫ق‬ � �� �� ‫ح‬ ‫أ‬ � ‫ال‬ ‫ق‬ ‫�ه‬ ‫ب‬ �� ‫ب‬ ‫ح‬ � ‫ب‬ � ‫م‬ ‫ا‬ � ‫ل‬ � ‫ل�‬ � ‫ا‬ ‫ق‬ � ‫ا‬ ‫د‬ ‫ا‬ � ‫ل��س‬ � ‫ا‬ ‫و‬ ‫ء‬ ‫ا‬ � � � ‫�ل‬ � ‫ع‬ ‫ل�‬ � ‫ا‬ ‫ق‬ ‫ه‬ �� �� ‫ع‬ � ‫ا‬ � �� ‫�ه‬ ‫ب‬ � ‫ا‬ � ‫ق‬ �� ‫ق‬ �� ‫ق‬ �� ‫ش‬ ‫ل��س‬ � ‫ا‬ ‫ب‬ � ‫ا‬ ‫و‬ ‫ب‬ ‫ح‬ � ‫أ‬ � ‫ال‬ ‫ه‬ ‫ا‬ ‫�ل‬ ‫ع‬ ‫أ‬ ‫ا‬ ‫ب‬ � ‫ق‬ �� ‫ط‬ ‫�ل��‬ � ‫ل‬ � ‫ا‬ ‫�ه‬ � � ‫�ل‬ � ‫ق‬ �� � � ‫ب‬ � ‫ق‬ ‫ه‬ ‫ر‬ ‫ب‬ �� ‫ح��‬ � ‫ق‬ ‫�ه‬ ‫ق‬ � �� �� ‫ح‬ ‫أ‬ � ‫ل‬ ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ ‫ح‬ ‫و‬ �� ‫ل‬ � ‫ا‬ ‫ق‬ ‫ه‬ ‫ر‬ ‫م‬ � ‫ش‬ � ‫ق‬ ‫�ه‬ ‫ق‬ � �� ‫��م‬ � ‫ح‬ � � � ‫ل��‬ ‫ا‬ ‫ق‬ ‫�ه‬ ‫ل‬ � � ‫ح‬ � ‫�ل‬ ‫ا‬ ‫ب‬ ‫ر‬ ‫ا‬ ‫ر‬ � ‫م‬ ‫ا‬ � ‫ب‬ ‫ح‬ � � � � ‫ب‬ �� � ‫ل�‬ � ‫ا‬ ‫ب‬ � � ‫ا‬ ‫ر‬ ‫ش‬ ��� ‫أ‬ � ‫ل‬ ‫ا‬ ‫و‬ ‫ء‬ ‫ا‬ ‫�ل‬ ‫ب‬ � � �� ‫ب‬ �� � ‫ل�‬ � ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ �� ‫ب‬ ‫ح‬ � ‫ب‬ � ‫و‬ ‫ب‬ �� ‫�ل‬ � ‫ح‬ � ‫ب‬ � ‫ب‬ � � ‫ا‬ ‫ر‬ ‫ش‬ ��� ‫أ‬ � ‫ال‬ ‫ق‬ ‫ه‬ ‫د‬ ‫ا‬ � ‫ل��س‬ � ‫ا‬ ‫ب‬ �� ‫ق‬ ‫�م‬ ‫ق‬ �� � � ‫ب‬ � ‫ق‬ � � ‫و‬ ‫ا‬ ‫ر‬ �� ‫ب‬ � ‫ل‬ � ‫ا‬ ‫ق‬ � � �� ‫ب‬ �� ‫ب‬ � � ‫أ‬ ‫ا‬ �� �� ‫ح‬ ‫أ‬ ‫ا‬ �� ‫ق‬ �� � � � ‫ل��س‬ � ‫ا‬ ‫ا‬ � ‫ب‬ � � ‫ل‬ ‫و‬ ‫�م‬ ‫�ه‬ ‫ب‬ � ‫ر‬ ‫ق‬ ‫�ه‬ �� ‫ح‬ ‫ر‬ � � ‫أ‬ ‫ا‬ ‫ب‬ ‫ح‬ ‫ر‬ �� ‫ق‬ �� ‫ل�‬ ‫ا‬ ‫م‬ ‫و‬ ‫ح‬ � ‫ر‬ ‫م‬ ‫ل�‬ ‫ا‬ ‫ا‬ �� ‫ل‬ � ‫و‬ ‫ق‬ ‫ب�‬ ‫�ل�‬ � ‫ب‬ ‫ح‬ ‫ب‬ ‫ق�‬ � �� ‫ل‬ � ‫ا‬ ‫ء‬ ‫ا‬ � � � ‫ب‬ �� ‫ب‬ ‫ح‬ ‫ا‬ � ‫ح‬ � ‫�ل‬ ‫ا‬ �� ‫ق‬ �� � � � ‫ل��س‬ � ‫ا‬ ‫م‬ ‫ا‬ � ‫ل‬ � ‫ل�‬ � ‫ا‬ ‫ق‬ � ‫ا‬ ‫د‬ ‫ا‬ � ‫ل��س‬ � ‫ا‬ ‫ب‬ � � ‫ا‬ ‫ر‬ ‫ش‬ ��� ‫أ‬ � ‫ال‬ ‫ق‬ ‫ه‬ ‫د‬ ‫ا‬ � ‫ل��س‬ � ‫ا‬ ‫ب‬ �� ‫ق‬ ‫�م‬ ‫ق‬ �� � � ‫ب‬ � ‫ق‬ � � ‫و‬ ‫ا‬ ‫ر‬ �� ‫ب‬ � ‫ل‬ � ‫ا‬ ‫ق‬ � � �� ‫ب‬ �� ‫ب‬ � � ‫أ‬ ‫ا‬ ‫م‬ ‫ق‬ ‫�ه�‬ ‫ا‬ ‫ب�‬ � ‫أ‬ ‫ا‬ ‫ب‬ �� ‫ق‬ ‫م‬ � � ‫��س‬ ‫ب‬ ‫م‬ � � ‫ل‬ � ‫ا‬ ‫ب‬ �� ‫ق‬ ‫م‬ � � ‫ح��س‬ � ‫�ل‬ ‫ا‬ �� ‫ق‬ �� � � � ‫ل��س‬ � ‫ا‬ ‫ر‬ ‫و‬ ‫ب‬ �� � � ‫ب‬ ‫ع‬ ‫ل�‬ � ‫ا‬ ‫ق‬ � ‫ا‬ ‫ر‬ ‫ا‬ � ‫ق‬ �� � � ‫ع‬ ‫ل�‬ ‫�ل‬ � ‫ل‬ � ‫ب‬ � ‫ا‬ � ‫ب‬ �� � � ‫ق‬ � � ‫ا‬ ‫و‬ ‫ل‬ � ‫ا‬ ‫ا‬ � �� ‫�ه‬ ‫و‬ ‫ب‬ ‫ل�‬ ‫�ل‬ � ‫ب‬ ‫ح‬ � ‫�ل‬ ‫ا‬ � ‫ق‬ �� � � ‫ب‬ � ‫أ‬ ‫ا‬ ‫و‬ ‫ب‬ ‫ل�‬ ‫�ل‬ � ‫ل��س‬ � ‫ا‬ ‫�ه‬ ٰ ّ ‫�ل‬ � ‫ل‬ � ‫ا‬ ‫م‬ � � ‫ح‬ � ‫ر‬ ‫ب‬ �� ‫�ل‬ � ‫ح‬ � ‫ب‬ � ‫�ه‬ ‫ق‬ � ‫ا‬ � ‫ق‬ �� ‫ح‬ � ‫ل‬ ‫ا‬ � ‫ح‬ ‫ب‬ � ‫ق‬ � ‫ر‬ ‫و‬ ‫ل‬ � ‫ب‬ �� ‫ل�‬ ‫ا‬ ‫ه‬ ‫د‬ ‫و‬ � � ‫ش‬ ���� ‫ا‬ � ‫��م‬ � � � ���� ‫ب‬ �� � � ‫ب‬ � � ‫ل‬ �� ‫ع‬ ‫ا‬ �� � � ‫ش‬ ���� ‫أ‬ ‫ا‬ ‫و‬ ‫ب‬ � ‫ا‬ � ‫ط‬ �� ‫ق‬ �� � � � ‫ل���س‬ ‫ا‬ ‫ب‬ � ‫ا‬ � ‫ق‬ � � ‫ل�‬ � ‫ا‬ ‫ا‬ ‫ب‬ �� ‫�ه‬ ‫ب‬ � � ‫ط‬ ‫ا‬ � ‫ب‬ � ‫ق‬ ‫ه‬ ‫ر‬ � ������ ‫ل‬ ‫ا‬ ‫ا‬ � ‫�م‬ ‫ق‬ ‫ه‬ � ‫ق‬ � ‫ا‬ � ‫ب‬ � � ‫ق�‬ �� ‫ب‬ ‫ع‬ ‫ق‬ ‫�ه‬ ‫ق‬ � ‫و‬ ‫ط‬ ‫و‬ ‫ق‬ ‫�ه‬ ‫ق‬ � � ‫د‬ ‫ا‬ � � � ‫ق‬ ‫�ه‬ ‫ق‬ � ‫ب‬ ‫م‬ � � ‫ب‬ � ‫ا‬ �� ‫ل‬ � � ‫ب‬ ‫ح‬ ‫و‬ ‫ا‬ �� ‫ب‬ � ‫أ‬ ‫ا‬ ‫و‬ ‫ا‬ � ‫��س‬ ‫ب‬ ‫م‬ � � ‫ح‬ ‫و‬ ً ‫ا‬ � ‫ب‬ � � �� ‫ق‬ � ‫أ‬ ‫ا‬ ‫ا‬ � ‫ب‬ �� � � ‫ق‬ � � ‫و‬ �� ‫ق‬ � � ‫ا‬ � ‫��م‬ � � � ‫ب‬ �� ‫أ‬ ‫ا‬ � ‫ب‬ � ‫�ه‬ ‫ل‬ � � ‫ق‬ � ‫ب‬ �� ‫ب‬ � ‫�ك‬ ‫ل‬ � ‫ب‬ ‫د‬ ‫و‬ ‫م‬ �� ‫ا‬ � ‫ب‬ ‫ح‬ � ‫م‬ � ‫ل‬ ‫و‬ ‫ع‬ ‫ب‬ ‫ر‬ ‫ا‬ � ‫ب‬ �� ‫�م‬ ‫ق�‬ �� ‫ب‬ ‫ع‬ ‫ب‬ � � ‫�م‬ ‫ق‬ ‫�ه‬ ‫ب‬ ��� � ‫ا‬ � ‫ب‬ �� ‫�م‬ ‫ا‬ � ‫��م‬ � � � �� � ‫�ل�‬ � ‫�م‬ ‫ق‬ � ‫ب‬ � � ‫م‬ � ‫ب‬ ‫ط‬ �� ‫ق‬ �� ‫ب‬ ‫�م‬ ‫�م‬ ‫و‬ ‫�ه‬ ‫ق‬ ‫�ه‬ ‫ل‬ � � ‫ح‬ � � � ‫ل��‬ ‫ا‬ � ‫ب‬ � ‫ق‬ ‫ه‬ ‫ر‬ ‫و‬ ��� � ‫ع‬ �� ‫ل��‬ ‫ا‬ � � ‫ر‬ ‫ب‬ � �� � ‫ل��‬ � ‫ا‬ ‫ب‬ �� ‫ل‬ � ‫د‬ ‫أ‬ ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ �� ‫�م‬ � �� ‫ق‬ � � ‫ب‬ � � ‫ر‬ ‫أ‬ ‫ا‬ � ‫ب‬ � ‫ق‬ ‫�ه‬ ‫ب‬ � ‫أ‬ � � ‫ا‬ � ‫ك‬ � ‫ل�‬ � ‫ا‬ ‫ق‬ ‫ه‬ ‫ر‬ ‫�م‬ ‫ا‬ � ‫ع‬ ‫ل�‬ � ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ � ‫ب‬ ‫م‬ � � � � ‫ل���‬ ‫ا‬ ‫ع‬ ‫ق‬ �� �� ‫ب‬ ‫ح‬ ‫ق‬ ‫�ه‬ ‫ل‬ � � ‫ق‬ �� ‫ق‬ �� ‫ب‬ ‫�م‬ ‫ل�‬ ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ ��� � ‫ا‬ � ‫ب‬ �� ‫�م‬ ‫ا‬ � ‫��م‬ � � � ���� ‫ب‬ �� ‫ب‬ �� ‫ل‬ � ‫ا‬ � ‫��م‬ � � � ‫ل�‬ � ‫ا‬ � ‫�م‬ ‫ب‬ � � ‫�م‬ ‫ا‬ � ‫�ه‬ ‫ا‬ ‫ر‬ ‫�م‬ ‫ع‬ � ‫ق‬ � ‫ق‬ �� ‫ل‬ � ‫ا‬ ‫ق‬ ‫ه‬ ‫ر‬ ‫و‬ ‫ل‬ � ‫ب‬ �� ‫ل�‬ ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ �� ‫�م‬ � �� ‫ق‬ �� � ‫ل�‬ � ‫ا‬ ‫ق‬ � ‫ا‬ ‫�ل‬ ‫ح‬ � ‫م‬ ‫ب‬ � � ‫�م‬ ‫ق‬ ‫�ه‬ ‫ق‬ �� ‫ل‬ � ‫ا‬ ‫م‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ق�‬ �� ‫ب‬ ‫ع‬ � ‫ل‬ ‫ط‬ �� ‫أ‬ � ‫ا‬ � ‫ح‬ ‫ا‬ � � � �� ‫و‬ ‫ح‬ � ‫ق‬ � ‫و‬ ‫ق‬ ‫ه‬ ‫ر‬ ‫ا‬ � ‫ب‬ ‫ع‬ ‫�م�‬ � ‫ل‬ �� ‫ع‬ ‫ق‬ ‫�ه‬ ‫ل‬ � � ‫م‬ ‫ق‬ � ‫ش‬ ‫�م��س‬ ‫ق‬ ‫ه‬ ‫ر‬ ‫ا‬ � ‫ق‬ �� ‫ح‬ � ‫�ل‬ ‫ا‬ � ‫ب‬ � ‫ق‬ ‫ه‬ ‫ر‬ ‫و‬ � � ‫ش‬ ‫�م����‬ ً ‫ا‬ � ‫ب‬ � � ‫ر‬ ‫أ‬ ‫ا‬ ‫ا‬ � � � ‫ب‬ �� ‫و‬ ‫ل‬ � ‫ل‬ ‫ا‬ � ‫ح‬ ‫ا‬ � ‫��م‬ � � � ‫ق‬ ��� ‫ل‬ � ‫أ‬ ‫ا‬ ‫ب‬ � � ‫�م‬ ‫و‬ ‫�ه‬ ‫��س‬ ‫ب‬ �� � � ‫ب‬ � ‫ب‬ � � ‫ع‬ � ‫ل‬ � ‫ق‬ �� ‫�م‬ � ‫أ‬ � ‫ال‬ ‫�ه‬ ‫ش‬ ‫��س‬ ‫ب‬ � �� �� ‫ح‬ ‫أ‬ ‫ا‬ ‫ب‬ ‫ب�‬ � ‫ق‬ ‫ب�‬ ‫�ل�‬ � ‫ب‬ ‫ح‬ � ‫ب‬ �� � � ‫ط‬ ��� � ‫�م��‬ ‫ب‬ � � ‫�م‬ ‫ق‬ � ‫ع‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ء‬ ‫ا‬ � ‫ق‬ �� ‫ش‬ ‫��س‬ � ‫ال‬ ‫ق‬ � ‫ق‬ � ‫ر‬ � �� ‫ب‬ � ‫ق‬ �� ‫ب‬ ‫م‬ � � ‫ب‬ � ‫ب‬ �� ‫�ل‬ � ‫ح‬ ‫ق‬ �� � � � ‫��س‬ ‫ق‬ ‫�ه‬ ‫�م‬ ‫ر‬ ‫ح‬ � ‫�ل‬ ‫ا‬ ‫�ه‬ ‫�م‬ ‫أ‬ ‫ا‬ ‫ب‬ � � ‫ع‬ � ‫ق‬ � ‫ع‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ل‬ � ‫ق‬ � ‫ك‬ ‫و‬ ‫ل‬ � ‫ا‬ ‫و‬ ‫�ه‬ ‫��س‬ ‫ب‬ �� � � ‫ب‬ � ‫ب‬ � � ‫ع‬ � ‫ل‬ � ‫ق‬ �� ‫�م‬ � ‫أ‬ � ‫ال‬ ‫ق‬ ‫ب�‬ ‫�ل�‬ � ‫ب‬ ‫ح‬ � ‫م‬ ‫ح‬ ‫م‬ ‫�ه‬ ‫ق‬ �� ‫ب‬ ‫ح‬ � ‫أ‬ ‫ا‬ ‫ا‬ � ‫��م‬ � � � ‫ب‬ ��� ‫ع‬ � ‫�ه‬ ‫ق‬ �� ‫ل‬ � ‫ا‬ � ‫ك‬ ‫و‬ ‫ق‬ � ‫ا‬ � ‫ب‬ � ‫ش‬ � � ‫أ‬ ‫ا‬ �� ‫ع‬ � ‫ب‬ � ‫ر‬ ‫و‬ ‫ل‬ � ‫ب‬ �� ‫ل�‬ ‫ا‬ ‫�ه‬ ‫ش‬ ‫��س‬ ‫ب‬ � �� �� ‫ح‬ ‫أ‬ ‫ا‬ ‫ق‬ �� ‫ب‬ ‫م‬ � � ‫ب‬ � ‫ق‬ ‫ه‬ �� ‫ب‬ � ‫ا‬ � ‫ع‬ ‫�ه‬ ‫ق‬ �� ‫ب‬ ‫ح‬ � ‫أ‬ ‫ا‬ ‫ب‬ � � ‫ع‬ � ‫و‬ ‫ب‬ ‫ق�‬ � �� ‫ل‬ � ‫ا‬ ‫ب‬ ‫ر‬ ‫ع‬ � ‫ب‬ ‫ح‬ ‫ا‬ � ‫ح‬ � ‫�ل‬ ‫ا‬ ‫ق‬ � ‫ع‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ل‬ � ‫ق‬ � ‫ك‬ ‫و‬ ‫ل‬ � ‫ا‬ �� ‫ق‬ � ‫ب‬ ‫ر‬ ‫ق‬ � ‫ب‬ � ‫أ‬ ‫ا‬ ‫ب‬ ‫ح‬ ‫ا‬ � ‫ح‬ � ‫�ل‬ ‫ا‬ ‫ب‬ ‫ب�‬ � ‫�ك‬ ‫ب‬ � ‫د‬ ‫و‬ ��� � ‫ح‬ � ‫م‬ ‫ب‬ � � ‫�م‬ ‫و‬ ‫ق‬ � ‫ع‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ق‬ � ‫ق‬ � ‫ر‬ � ‫ل��‬ � ‫ا‬ � ‫ب‬ � ‫ق‬ ‫�ه‬ ‫ل‬ � ‫د‬ ‫ا‬ � ‫ع‬ ‫ل�‬ � ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ � ‫ق‬ ‫م‬ � � ‫ب‬ �� ‫ل‬ � ‫ا‬ � ‫ب‬ � ‫ق‬ ‫�ه‬ ‫ب‬ � ‫ق‬ ‫م‬ � � ‫ب‬ �� ‫ل‬ � ‫ا‬ � ‫ب‬ � ‫ا‬ � � � ‫ب‬ ��� ‫ع‬ � ‫�ه‬ ‫ق‬ �� ‫ل‬ � ‫ا‬ � ‫ك‬ ‫و‬ ‫ق‬ � ‫ا‬ � ‫ب‬ � ‫ش‬ � � ‫أ‬ ‫ا‬ �� ‫ع‬ � ‫ب‬ � ‫ر‬ ‫و‬ ‫ل‬ � ‫ب‬ �� ‫ل�‬ ‫ا‬ ‫�ه‬ ‫ش‬ ‫��س‬ ‫ب‬ � �� �� ‫ح‬ ‫أ‬ ‫ا‬ ‫ق‬ �� ‫ب‬ ‫م‬ � � ‫ب‬ � ‫ح‬ ‫ر‬ ‫ب‬ � � ‫ق‬ ‫�ه‬ ‫�م‬ ‫ر‬ ‫ح‬ � ‫�ل‬ ‫ا‬ ‫�ه‬ ‫�م‬ ‫أ‬ ‫ا‬ ‫ل‬ � ‫ب‬ �� ‫ق‬ � � ‫ب‬ � � ‫ع‬ � ‫ق‬ ‫�ه‬ ‫ب‬ �� ‫�م‬ � �� ‫ق‬ �� � ‫ل�‬ � ‫ا‬ ‫ب‬ � ‫ا‬ � ‫ك‬ � ‫��س�‬ ‫ب‬ � � ‫�م‬ ‫ع‬ ‫ق‬ �� ‫��م‬ � ‫ب‬ ‫ح‬ � ‫�ل‬ ‫ا‬ ‫ق‬ � � �� ‫ب‬ �� ‫ب‬ ‫ح‬ � ‫�ل‬ ‫ا‬ ‫م‬ ‫ر‬ �� ‫ل‬ � � ‫ق‬ � ‫ب‬ ‫ب�‬ � ‫�ك‬ ‫ب‬ � ‫ق‬ � ‫ل‬ �� ‫ع‬ ‫ب‬ � � ‫�م‬ ‫و‬ ‫ق‬ � ‫ع‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ق‬ � ‫ق‬ � ‫ر‬ � ‫ل��‬ � ‫ا‬ � ‫ب‬ � ‫ق‬ ‫�ه‬ ‫ل‬ � ‫د‬ ‫ا‬ � ‫ع‬ ‫ل�‬ � ‫ا‬ � ‫�ل��‬ � ‫ب‬ ‫ح‬ � � � ‫ل��‬ ‫ا‬ ‫ق‬ � ‫ب‬ � � ‫ق‬ ‫ه‬ ‫ب‬ ‫ر‬ ‫ب�‬ �� ‫ل�‬ ‫ا‬ ‫ا‬ � �� ‫�ه‬ �� ‫ق‬ � ‫ب‬ � � ‫ق‬ ‫ه‬ �� ‫ل‬ � � ‫ب‬ ‫ح‬ � � � ‫ل��‬ ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ �� � � ‫ق‬ � ‫ر‬ ‫ش‬ ‫ل���‬ � ‫ا‬ ‫ق‬ ‫�ه‬ ‫ب‬ ‫ح‬ � � � � ‫ح‬ � ‫�ل‬ ‫ا‬ ‫ق‬ � ‫ب‬ � � ‫ر‬ � ‫�م�����‬ ‫و‬ ‫�ه‬ ‫ا‬ ‫م‬ ‫ب‬ ‫ح��س�‬ � ‫ق‬ ‫ه‬ ‫ر‬ ‫و‬ ‫ل‬ � ‫ب‬ �� ‫ل�‬ ‫ا‬ ‫ء‬ ‫ا‬ � ‫ب‬ � � ‫�م��‬ ‫أ‬ ‫ا‬ � ‫ب‬ � ‫ق‬ ‫ه‬ ‫ا‬ � ‫ب‬ � � ��� ‫م‬ ‫ل‬ ‫ا‬ ‫ب‬ �� ‫ل�‬ � ‫أ‬ ‫ا‬ ‫و‬ ‫ب‬ ‫ق�‬ �� ‫ق‬ �� � � � ‫��س‬ ‫و‬ � ���� ‫ب‬ ‫ح‬ ‫ق‬ ‫�ه‬ ‫ب‬ �� � � � ‫ل��س‬ � ‫ق‬ ‫ه‬ ‫ر‬ ‫ب‬ ‫ح‬ � ‫آ‬ � ‫ال‬ � � ‫د‬ ‫ا‬ � �� ‫ب‬ ‫ح‬ ‫ر‬ � � ‫ش‬ ���� ‫م‬ ‫ا‬ � ‫ق‬ �� ‫ب‬ ‫ح‬ � ‫ق‬ � ‫ب‬ � � ‫ق‬ ‫�ه‬ ‫ب‬ ‫ح‬ ‫ر‬ ‫أ‬ ‫و‬ ‫ل�‬ ‫ا‬ ‫ق‬ � ‫ب‬ �� ‫ا‬ � ‫ق‬ �� � ‫ل�‬ � ‫ا‬ � ‫م‬ ‫ح‬ ‫م‬ ‫ب‬ ‫ب�‬ � ‫ق‬ � � �� ‫ب‬ �� ‫ب‬ � � ‫أ‬ ‫ا‬ � ‫ب‬ �� � � ‫ط‬ ��� � ‫�م��‬ ‫ا‬ � ‫ب‬ � � ‫ل‬ ‫و‬ ‫�م‬ ‫م‬ ‫ا‬ � ‫ب‬ � ‫أ‬ � ‫ال‬ ‫ق‬ ‫ه‬ � ‫ل‬ ‫و‬ ‫ر‬ ‫ب‬ ‫ح‬ � ‫ب‬ ‫د‬
